Pacrric CULTURES

The immense territory of the
Pacific islands is customarily divided into
three major regions: Melanesia, Microne-
sia, and Polynesia. Culturally related to
the Melanesians are the aborigines of
Australia. In the present state of our
knowledge, which requires sensitivity to
far-flung relationships, some parts of the
Philippines and Indonesia, as well as as-
pects of Korea, Japan, and Siberia, are also
significant.

Age-Defined Patterns. Volumi-
nous descriptions of homosexuality in
Pacific cultures exist in several languages.
To start arbitrarily from the south, Gilbert
Herdt (1984) noted explicit reference to
ritualized homosexual practices of Aus-
tralian aborigines, especially those of
Kimberly and Central Desert. Intriguing,
though suspect, are early Western Austra-
lianreports that, until pledged young wives
attained the marriage age, their brothers
would be used as their surrogates. Later,
more detailed reports of Nambutji and
Aranda exogamous homosexuality are
somewhat more reliable.

Although Géza Roheim (pp. 70,
324-37) argued that the Australian data
mirrored the Melanesian, Melanesian
homosexual intercourse is prescribed, not
just condoned. Moreover, the male cult
and its practices are supposed to be un-
known to women. Although male infor-
mants probably overestimate this igno-
rance, it is difficult to picture the women
freely discussing ritualized homosexual-
ity in highland New Guinea cultures, let
alone reporting who was linked to whom.
Moreover, the partners in New Guinea
seem to show less tendency to pair off.
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Nevertheless, in both areas, homosexual-
ity is clearly age-defined—it is not just
that the insertees are younger, but that the
insertors are young men in transit to
marriage, marriage being a hallmark of
adult status.

Melanesianritualized homosexu-
alities in their cultural context have been
analyzed in sometimes florid detail by
Herdt. These cults co-occur with intense
gender antagonism and fears of semen
depletion [apparently applying only or
mostly to coitus with women). A number
of Melanesian tribes “share the belief that
boys do not become physically mature
men as a result of natural processes.
Growth and attainment of physiological
maturation is contingent on the cultural
process of initiation, and this entails in-
semination because it is semen which
ensures growth and development” (Kelly,
p. 16). In the native views, “Semen does
not occur naturally in boys and must be
‘planted’ in them. If one does not plant
sweet potato [a diet staple throughout the
area] then no sweet potatoes will come up
in the garden, and likewise semen must be
planted in youths if they are to possess it
asmen” {ibid.). Since boys lack semen and
men who have all gone through the initia-
tion process can produce it, the native
theory is verified anew with regularity.
The means of insemination vary: oral for
the Etero studied by Kelly and the Sambia
studied by Herdt (1981), anal for the Kaluli
and by masturbation and the smearing of
semen over the bodies of the initiates
among the Onabasulu. Despite the shared
belief in the necessity of inseminating
boys if they are to grow into men, and the
whole complex of beliefs about pollution
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by females and the life-threatening loss of
semen to them, the differences in means of
insemination used are ethnic markers, used
to justify warfare with tribes that employ
differing means.

Melanesian work is of obvious
import for questioning the contention that
there are lifelong homosexual preferences
in all societies, as well as the notion wide-
spread in American culture that homo-
sexuality is “incurable”: once a youth is
involved (“corrupted”], he cannevermarry.
{Of course one need not look so far away as
Melanesia to learn that.)

The Melanesian evidence also
challenges the still popular theorizing
about the diseased effeminate “essence”
of homosexuality. As Herdt (1984, p. 39)
explains, Melanesian homosexuality is
masculinizing for both participants: “The
boy believes that this act will make him
grow and strengthen. He is demonstrating
his desire to be masculine, to act in accord
with ritual ways, tobe unfeminine. On the
other hand, his counterpart, the postpu-
bescent inseminator, demonstrates his
superordinate maleness [and recently
achieved sexual maturity] by the homo-
sexual act of masculinizing the boy. More-
over, both {along with their elders) are
participating in a cult of masculinity, af-
firming its superiority to feminity, and
helpingboth inseminators and inseminated
to achieving warrior masculinity.”

Gender-Defined Patterns. In
Australianand Melanesian cultures homo-
sexuality was and is age-defined, and often
mandatory. In Polynesia it is gender-de-
fined, and, while not punished, it is also
not prestigious. From the time of Euro-
pean contact until the present, most Tahi-
tian villages have a mahu. There is never
more than one, one informant explained,
“because when one dies, then another
substitutes. God arranged it like that. ...
Only one mahu and when that one dies, he
is replaced” (Levy, p. 132).

Cross-dressing is not an invari-
able concomitant of the mahu role, and
there is some native disagreement about

whetherhomosexuality isessential either,
though younger men in the village where
Levy lived claimed the village mahu serv-
iced most of the young males. “Males
describing their relationships with mahu
tend to stress their passive participation in
the relationship and the lack of symmetry
...[e.g.] ‘'He ate my penis. He asked me to
suck his. I did not suck it.”” [Levy, p.135).
Social tolerance was summarized as fol-
lows: “It is stated that there is nothing
abnormal about this as far as the male
tauréaréa bachelors are concerned. Some
adults in the village found the idea of
homosexual relations with the mahu
‘disgusting,’ but they did not seriously
stigmatize those males who engaged in
them. Sexual contact with the mahu tends
to be treated in conversation as a standard
kind of sexual activity.” (Levy, p. 134).

The reported sexual activity of
the mahu is invariably reported to be “/ote
moa’ (literally, ‘penis sucking’). Anal sod-
omy is categorically denied as a mahu
activity. ...Intercourse between the thighs
is said not to be done” {ibid.}. As in other
gender-defined systems, such as those in
Latin America and the Mediterranean,
mahu concur “that a male who engages as
a partner with a mahu is not at all a mahu
himself, nor in any way an abnormal man”
(ibid., 138). That some men are “like that”
is accepted as natural, both by the mahu
who reports no shame about his sexual
behavior or by non-mahu.

In the Tahitian capital city of
Papeete, in addition to the mahu role, a
non-gender-defined role appears to be
emerging: the raerae. A man who lives a
femalerole in the village and who does not
engage in sexual activity would be a mahu
but not a raerae, whereas somebody who
does not perform a female’s village role
and who dresses and acts like a man, but
who indulges in exclusive or preferred
sexual behavior with other men would be
raerae but not mahu.

When Levy made his study in
Tahiti {1962-64}, the mahu role was one of
a limited number of cultural forms which
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still persisted in Tahitian communities. In
those years, the tradition of there never
being more than one mahu to a commu-
nity still held. These days, that rule no
longer applies, for in some communities
such as Vaitape on the island of Bora Bora,
several mahu now live in close proximity
to one another. When elderly mahu die, no
more will emerge to take their place. In-
stead, they will be replaced by raerae.

Although it is somewhat periph-
eral to the main Pacific area, the Sulu
archipelago of the Philippines offers some
relevant comparisons. Nimmo reported
that few, if any of the major communities
of Sulu lack male homosexuals. Some of
these are transvestites who assume the
dress and sexual role of women, and some
are men who retain male attire but prefer
other men for sex. Some islands are known
locally for their large numbers of homo-
sexuals, whereas others are known for
having few. A group of male transvestites,
renouned throughout southern Sulu as the
dahling-dahling dancers, are professional
entertainers who travel among the islands,
singing and dancing at major festivals and
ceremonies {p. 92..

Nimmo'’s paper discusses exog-
amy for homosexual relations between
ethnic groups. Although the case may have
more to do with “Islamic accommoda-
tions” than with Polynesian cultural traits,
Nimmo (p. 94} reported, “None of the five
acknowledged Bajau male homosexuals I
interviewed admitted to having sexual
relationships with Bajau males. . . . Nu-
merous non-Bajau males are available in
Sitangkai [the port which was the site of
his research].”

Also from the Sulu archipelago,
Kiefer reported a professional niche for
“sensitive men” (bantut) among the Tau-
sug, Professional musician (mangangalang)
is a role providing “opportunities for
temporary sex-role reversal in an expres-
sive situation, female-like voice and
mannerism, expressive bodily move-
ments,” especially in pagsindil, a popular
performance of stylized courtship repartee
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in which the bantut takes the female role
(p. 108).

Returning to Polynesia, the iso-
lated, deviant, feminine mahu role stands
in marked contrast to the Melanesian
prescription of homosexual insertee be-
havior as a necessary part of any warrior’s
masculinization. Explaining how this great
contrast arose is an interesting task that
will not be attempted here, beyond sug-
gestingthat Polynesian societies wereslave
societies with all-powerful chiefs, whereas
Melanesian warriors were not subordinated
to a divine chief. Rather than look for
ecological-gcographical differences, differ-
ences in social structure (which are quite
considerable) should be the starting point
for such explanation.

An Intermediate Pattern: Profes-
sion. Continuing the overview of the or-
ganization of homosexuality in Pacific
cultures, a somewhat intermediate type
between the Melanesian and Polynesian
organizations of homosexuality (but not
located between the two areas) is offered
by several sets of warriors. Javanese warri-
ors’ kept boys (gemblakan) were young
and effeminate, whereas the Korean hwar-
ang were age-stratified, but apparently not
effeminized.

In Japan there has been {and
remains) the gender-defined role of kabuki
actors. Especially during the Tokugawa
period “love between comrades” flour-
ished among samurai warriors. Mahayana
Buddhist monks had their own forms of
relationship with novices.

The classic exemplar of profes-
sion-defined homosexuality is the Chukchi
shaman of Siberia, but as Bogoras’ classic
study reveals, the shamans are not just
homosexual, but occupy a cross-gender
role—one quite like the berdache in tribes
down the Pacific coast of North America.
These tribes presumably crossed from
Northeast Asia to Northwest America
more recently than Indian peoples further
south and east, so there are close genetic
connections of cultures across the North
Pacific.
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There are also reports of cross-
dressing shamans scattered elsewhere
{(Borneo, Vietnam).

Lesbians. The only relatively
clearly documented instance of institu-
tionalized lesbianism in Melanesia comes
from Malekula Island in the New Hebr-
ides. A. B. Deacon was able to learn that
among the Big Namibas of the northern
part of the island lesbianism was “com-
mon”: “Between women, homosexuality
is common, many women being generally
known as lesbians, or in the native term
nimomogh iap nimomogh (‘woman has
intercourse with woman’). It is regarded as
a form of play, but, at the same time, it is
clearly recognized as a definite type of
sexual desire, and that women do it be-
cause it gives them pleasure” {p. 170).

Blackwood suggested something
close toritualized lesbian behavior: homo-
sexual play during the coming-of-age
{menstruation)celebration in the Solomon
Islands. Such reports are uncommon. One
should be wary of the general lack of data
on lesbian behavior, however, since most
Melanesianists have been males studying
males. Whether lesbian activity existed
elsewherein Melanesiawill probably never
be known because of the increasing tempo
of westernization.

From the Philippines, Hart de-
scribed females who cross-dressed and
engaged in male occupations. These fe-
males were sometimes referred towith the
term for male cross-dressers {bayot), some-
times with their own: lakin-on, and some-
times pass as men away from their natal
village (pp. 223-26).

In Tahiti, “Transient homosex-
ual contacts between women are said to be
frequent. These are said to involve mutual
mouth—genital contact or mutual mastur-
bation. These contacts are not considered
particularly abnormal or signs of altered
sexuality. They involve women who also
engage in ordinary heterosexual behavior”
{Levy, p. 141). There is lesbian behavior,
but “no evidence for a full homosexual
role corresponding to the mahu. ... Mahu
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las a term] is considered by many to be
misused for describing female homosexu-
als” {Ibid.). The term raerae [see above] is
sometimes used, also vahine pa’i’a which
means “woman rubbing together genitals
without penctration” (Levy, p. 140).
Scattered, inconclusive reports from the
Indonesian archipelago exist but contain
nothing that would parallel the profes-
sion-defined male homosexuality.
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PALEO-SIBERIAN PEOPLES

Several anthropological accounts
of the indigenous peoples of eastern Sibe-
ria and Alaska describe a widespread prac-
tice of same-sex marriage between gender-
mixed and gender-consistent males, and
to a lesser extent, females. Sexual rela-
tions between men and between women
fall into the berdache pattern common
among circum-Pacific cultures from Indo-
nesia and Polynesia to North and South




America, but the Paleo-Siberian peoples

"also associate gender-mixed individuals
with shamanism. Though not unique to
this cultural area, in that gender-mixed
shamans have been noted among the Arau-
canians of Chile, the Sea Dyaks of Kali-
mantan, and the Sami of Lapland, these
Siberian and Alaskan people present a
consistent cultural pattern.

The transition to gender-mixed
or cross-gender status may take the form
of a profound spiritual-psychological ex-
perience at any point during the life course
from childhood to old age or may be an
identity experienced virtually from birth.
The form of the transition varies as well
from assuming a token trait of the other
gender to a complete shift in comport-
ment, dress, and location in the division of
labor. Waldemar Bogoras noted the ex-
ample of a Chukchee widow of middle age
with three children who cut her hair, as-
sumed masculine attire and speech, and
learned to use a spear and a rifle. She
subsequently married a girl who bore two
sons. A male may make a similar gender
transition, then “seeks the good graces of
men, and succeeds easily with the aid of
‘spirits.’ Thus he has all the young men he
could wish for striving to attain his favor.
From there he chooses his lover, and after
a time takes a husband.” {1909, p. 450).

The association of special powers
with interstitial or ambiguous personsis a
widespread human idea and among forag-
ing societies where the division of labor is
often only by gender, it is gender-mixed
individuals who present occupational
innovations often as proto-artist or intel-
lectual. Mircea Eliade notes that “the poetic
vocabulary of a Yakut shaman contains
12,000 words, whereas the ordinary lan-
guage—the only language known to the
rest of this community—has only 4,000.
[The shaman is] singer, poet, musician,
diviner, priest, and doctor, appears to be
the guardian of religious and popular tradi-
tions, preserver of legends several centu-
ries old.” [p. 30). Just as gender-mixed
individuals bridge gender boundaries, they
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are called to bridge between the sacred and
the profane. Chukchee shamans show
virtuosity in ventriloquism, spells, and
divination in calling forth spirit voices.
The Koryak and Kamchadal berdache is
regarded as a magician and interpreter of
dreams, who is “inspired by a particular
kind of guardian spirits called eien [?], by
the help of which he treats patients,
struggles with other shamans, and also
causes injury to his enemies.” (Jochelson,
p. 420).

Homosexuality is a frequent but
not indispensable socially recognized
component of the shaman identity among
the circumpolar Samoyed, Ostyak, Tun-
gus, Buryat, Aleut, Kodiak and Tlingit. Itis
noteworthy that in keeping with the gen-
der cosmology, the gender-consistent
marital partners of berdaches and shamans
are not thought peculiar or worthy of dif-
ferentiation from their counterparts who
marry heterosexually.

Homosexuality among Paleo-
Siberian peoples, then, is culturally recog-
nized as an element in a social constella-
tion of characteristics including “mixed”
or anomalous placement in the division of
labor and gender expectations, which sets
certain persons apart as “special,” “des-
tined,” or “gifted.”
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Panic, HOMOSEXUAL

The condition known as homo-
sexual panic was first posited by Edward J.
Kempfin the book Psychopathology {1920}
and hence is sometimes styled Kempf’s
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disease. In the moralizing language of the
period, he there defined it as “panic due to
the pressure of uncontrollable perverse
sexual cravings,” ascribing its importance
to the frequency with which it occurred
whenever men orwomen had to be grouped
apart from the opposite sex “for prolonged
periods, as in army camps, aboard ships, on
exploring expeditions, in prisons, monas-
teries, schools and asylums.”

According to Kempf, the homo-
sexual cravings threaten to overcome the
individual’s ego, his sense of self-control,
which has been weakened by fatigue,
debilitating fevers, loss of love object,
misfortunes, homesickness, the seductive
pressure of some superior, or erotic com-
panions. The affective homosexual desires
cause delusions about situations, objects,
and persons that tend to gratify the crav-
ing, or even hallucinations of them. When
the erotic hallucination is felt to be an
external reality and the subject can find no
defense, panic ensues. The erotic affect
may be symbolized as visions, voices,
electric injections, “drugged” feelings,
“poison” and “filth” in the food, seductive
and hypnoticinfluences, irresistible trance
states, crucifixion, and the like. It may be
more or less severe, lasting from a few
hours to several months, and the meta-
bolic disturbances attending such disso-
ciations of the personality, because the
autonomic reactions produced by fear may
be quite serious. When the subject’s com-
pensatory striving to retaliate or escape
increases his liability to punishment, a
tendency to lowering of blood pressure,
irregularity of pulse, difficulty in breath-
ing, and a tendency to assume a catatonic
attitude seem to follow, as in young
monkeys, puppies, terrified soldiers, and
catatonic patients. Further, the individual
incarcerated in a mental hospital may be
caught in a vicious circle, because the
deteriorating, monotonous existence
forced upon him reduces his powers of
adaptation and social competition. The
panic state may be the first acute episode
in schizophrenic disorders, and is more
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frequent in males than in females. The
prognosis in such cases depends largely
upon the extent of the defensive systema-
tization of the delusions, and whether or
not the patient is reacting with hatred.
The presence of hatred is always to be
considered as dangerous and certain to
prevent the development of insight. In-
stead of overt sexual delusions, the indi-
vidual suffcrs anxiety on account of fears
of undue malignant influence, physical
violence, or impending death. Such an
episode is termed acute aggression panic.
Prognosis is usually favorable, but a re-
lapse is liable to occur if the individual
does not make a successful heterosexual
adjustment. The recurrence of panic re-
sults from inability to control or repress
the homosexual tendencies, which may
eventually become dominant and incur-
able. Such was the psychiatric discourse
generated to deal with a problem that, in
the socially repressive atmosphere of the
period, undoubtedly possessed a certain
reality.

It is significant that the concept
of homosexual panicemerged in the United
States just after World War I, when for the
first time since 1865 large numbers of men
were brought together in training camps
and military bases with no members of the
opposite sex present. While homophobic
literature makes much of the alleged ten-
dency of one-sex institutions to cause
homosexual behavior, just the opposite
reaction can and does occur. The fear of
being socially defined as “homosexual”
was in the past so intense that the percep-
tion of homosexual desires within oneself
could precipitate the symptoms described
above, particularly since the popular mind
failed to grasp the psychiatric distinction
between exclusive homosexuality and
homosexual attraction of a sporadic or
episodinal kind, and the religious sanc-
tions could attach even to erotic desires,
independent of any overt activity. The
anxiety created by this confusion and by
the affective character of the imagined
homosexual identity was demoralizing for




the patient and perplexing for the thera-
pist. The phenomenon of homosexual
panic stems in no small part from the
internalization of society’s futile attempt
to stigmatize and prohibit homosexual
behavior.

BIBLIOGRAPHY. Edward J. Kempf,
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Company, 1920.
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Paracy

Given the custom of monastic
sex-segregation and the extension of celi-
bacy to the priesthood in the Western
church beginning in the eleventh century,
itis not surprising that anumber of Roman
pontiffs should have been involved in
homoerotic sentiments and behavior.
Details of the personal biographies of the
early Christian popes are scanty, but be-
ginning with the so-called dark age of the
papacy (ninth-eleventh centuries) we begin
to find information on wayward and self-
indulgent behavior on the part of the bish-
ops of Rome.

John XTI (938-964) was the son of
AlbericTl, thecivilruler of the eternal city,
and connected to other patrician families.
On being elected pope at the age of eight-
een, hemodeled himself on the scandalous
Roman emperor Heliogabalus, holding
homosexual orgies in the papal palace. To
counter opposition to his rule, he invited
the German ruler Otto the Great to Rome,
where he was crowned emperor in 962.
John was thus instrumental in establish-
ing the Holy Roman Empire, an institu-
tion that lasted in a formal sense until
1806.Benedict IX{1021--ca. 1052) was the
son of the count of Tusculum. He imitated
John XII instaging licentious orgies. These
and other excesses caused such indigna-
tion that Benedict was deposed in 1045,
but then reinstated, only to be deposed
again. He disappeared into such deep ob-
scurity that his actual date of death is
unknown. John’s activities may have
helped to incite the reaction of the puri-
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tanical theologian Peter Damian
(1007-1072), whose Liber Gomorrhianus
is an attack against all kinds of sexual
irregularities among the clergy. Under his
associate Pope Gregory VIl {ca. 1021-1085)
reform ideas triumphed, and clerical celi-
bacy was made obligatory for the Catholic
priesthood, an injunction that remains in
force to this day. The licentious “Pope
Joan,” who is supposed to have lived dur-
ing this period, is entirely mythical.

As might be expected, it is the
Renaissance period, with its revival of
classical antiquity and love of art, that sees
the greatest number of sexually active
popes. The Venetian Paul 1I (1417-1471)
was so vain that hehad originally intended
to take the name Formosus {beautiful”).
Hewas acollector of statuary, jewelry, and
(it was said) of handsome youths. Given to
the most sumptuous ecclesiastical drag,
he was lampooned by his enemies as “Our
Lady of Pity.” His successor, Sixtus IV
(1414-1482), is remembered for his art
patronage, which included the erection
and first decorations of the Sistine chapel.
Among the artists most prominent in his
reign was the Florentine homosexual Bot-
ticelli. This pope favored his scheming
nephews, one of whom himself became
pope under the name of Julius II. However,
Sixtus was most devoted to another
nephew, Raffaele Riario, whom he made
papal chamberlain and bishop of Ostia. He
elevated to the cardinalate a number of
other handsome young men.

The Borgia pope, Alexander VI
(1431-1503) was believed to have reduced
Rome to unparalleled depths of depravity,
and the city teemed with assassins and
prostitutes of both sexes. Alexander was
himself much given to womanizing, hav-
ingsired eight ormore children, but he was
apparently not averse to the charms of
young men as well, His successor Julius I
(1443-1513) positioned himself for high
office during the reign of his uncle Sixtus
IV. Alover of art, he patronized both Mich-
elangelo and Raphael, and in 1506 he laid
the foundation stone for the magnificent
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church of New St. Peters. However, Julius’
military conquests caused friction with
the king of France and the German em-
peror. At their behest a council met in Pisa
in 1511 to consider his deposition. Ar-
raigned as “this sodomite, covered with
shameful ulcers, who has infected the
church with his corruption,” Julius none-
theless managed to prevail by calling his
own council, which was still in session
when he died in May 1513. His successor,
the Medici Leo X {1475-1521), was also a
great patron of the arts, somuch so that his
extravagance is said to have helped bring
on the Reformation. Like several of his
predecessors he was involved in intrigues
toadvance favorite nephews, an expensive
hobby that strained the treasury to the
utmost.

Before becoming pope, Julius III
(1487-1555)had presided over the Council
of Trent, which was to result in the
Counterreformation and a new sobriety at
the papal court. However, Julius Il was
granted one last Indian summer period of
licentiousness. He was often seen at offi-
cial occasions with a catamite, Innocente
(Prevostino), whom he created a cardinal,
together with a number of other teenage
boys.

The dour Pius V {reigned 1566-
1572) issued two constitutions, the first
(V, Cum primum) of which turned sodo-
mites over to the secular courts and or-
dered degradation of members of the clergy
who were guilty of the vice; a second
{LXXI, Horrendum) provided that reli-
gious found guilty be deprived of the bene-
fit of clergy, but only if the sodomitic acts
were frequent and repeated, as it were
from habit; this presumably exempted
individuals who had only occasionally
strayed.

Little is known of sexual irregu-
larity of modern popes, at least during
their pontificates. According to Roger
Peyrefitte, John XXII (1881-1963) and,
more plausibly, Paul VI {1897-1978) con-
ducted homosexual affairs. The Polish
pope, John Paul I {1920- ), had enounced

conservative views on sex and marriage
long before his election in 1978. After
becoming pope he encouraged Joseph
Cardinal Ratzinger to issue a statement
reaffirming disapproval of homosexuality,
terming it an “intrinsic moral evil” (letter
of the Vatican Congregation for the Doc-
trine of the Faith, October 30, 1986). Also
under this pope the American gay Catho-
lic organization Dignity was forbidden to
use church premises for its activities, and
gay Catholics would appear to have en-
tered a phase of banishment extra eccle-
siam, as least as far as the practice of their
sexual preference is concerned.
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PARAGRAPH 175

This was the notorious article of
the Imperial Criminal Code [Reichs-
strafgesetzbuch) that was adopted in 1870
for the newly-formed North German
Confederation and then took effect on
January 1, 1872 on the entire territory of
the empire, replacing the criminal codes of
the 36 sovereign entities that had existed
in Germany since 1815. Paragraph 175
penalized widernatiirliche Unzucht, “lewd
and indecent acts contrary to nature”
between males (but not between females),
and provided for a maximum penalty of
two years’ imprisonment. Although the
original scope of the law had been solely
anal intercourse, it was subsequently
expanded by the appellate courts until it
covered all “acts similar to coitus” (beis-
chlafsihnliche Handlungen), but not
mutual masturbation. The major aim of
the Scientific-Humanitarian Committee,
founded by Magnus Hirschfeld and his
collaborators on May 14, 1897, was to
secure repeal of the offending paragraph,
and to that end a petition was circulated
among prominent and cultured figures of
Wilhelmine and then Weimar Germany.
The petition was in the course of more
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than three decades signed by some 6,000
Germans from all walks of life, a number
of them world-famous to this day.

The arguments against Paragraph
175 included: the injustice of stigmatizing
as criminal the sexual activity of those
whose homosexual orientation was inborn
and unalterable; the danger of blackmail to
which it subjected those who engaged in
homosexual activity; the futility of at-
tempting to penalize activity that in any
case occurred in private and was thus
inaccessible to police surveillance; and
the number of illustrious figures of past
and present whose homosexual inclina-
tions would have made them liable to
prosecution and social ruin.

Despite the support given to the
campaign for repeal by the Social Demo-
cratic {and later by the Communist) Party,
beginning with a speech in the Reichstag
by August Bebel in 1898, the conservative
opponents of repeal retained a majority on
the commissions appointed to revise the
penal code, and a 15-13 victory in 1929
proved hollow, as the National Socialist
assumption of power led to an even more
punitive version of the Paragraph in the
novella of June 28, 1935, whose constitu-
tionality was later upheld by the Federal
Constitutional Court in Karlsruhe on May
10, 1957 on the pretext that “homosexual
acts indisputably offend the moral feelings
of the German people.” In line with this
reasoning the government of the Federal
Republic has denied all compensation to
those who during the Nazi period were for
violations of Paragraph 175 interned in
concentration camps, where they were
forced to wear the pink triangle that later
became a symbol of gay liberation.

Hirschfeld’s vigorous campaign
against Paragraph 175 made it a household
word in Germany, and a slang expression
for homosexual is geboren am 17.5, liter-
ally “born on the 17th of May.” Only in
1969 did a Social Democratic government
in Bonn repeal that portion of the law
which penalized consenting homosexual
activity between adult males. Even in the
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Nazi period Paragraph 175 was not
extended or applied by analogy to lesbi-
ans. But it had taken 72 years of struggle,
interrupted by the renewed persecution
under National Socialism, to secure the
abolition of a criminal law that in France
the Revolution had stricken from the
books in 1791,
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PARANOIA

In current usage the word para-
noia has two senses. The older meaning,
stemming from nineteenth-century psy-
chiatry, is that paranoia is a psychosis
characterized by systematized delusions
of persecution or grandeur. Hallucinations
may be present, though they are not neces-
sary for a diagnosis. Recent popularization
of the term—a consequence of the general
diffusion and vulgarization of psychiatric
concepts characteristic of our society—
has tended to reduce its meaning to a
tendency on the part of an individual or
group toward excessive and irrational
suspiciousness and distrustfulness.

As part of hisoverall concern with
mental conditions that impaired function-
ing, Sigmund Freud had sought to grapple
with paranoia in the original psychiatric
sense. From his mentor in the 1890s,
Wilhelm Fliess, Freud took the notion that
paranoia was dependent on repressed
homosexuality. Only later, in 1915, did he
formulate this interpretation as a general
rule. He believed that the paranoic with-
drawal of love from its former object is
always accompanied by a regression from
previously sublimated homosexuality to
narcissism, omitting the half-way stage of
overt homosexuality. This claim of a spe-
cial link between paranoia and {male)
homosexuality has been one of the most
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thoroughly examined of all Freudian con-
cepts. Although somepsychoanalystscling
to it, the results of a variety of investiga-
tions make the conclusion inescapable that
it is untenable.

It may well be that, for reasons
independent of the Freudian system, a
somewhat larger proportion of homosexu-
als and lesbians incline to paranoia in the
clinical sense. This finding would not be
surprising in view of the homophobia to
which they have been subjected. How-
ever, noserious or sustained consideration
has been given to the matter.

In recent decades members of
some gay organizations have also shown
paranoia in the more ordinary sense of
collective fearfulness that some sectors of
society, primarily the government, are out
to get them. To some extent these fears
came in the baggage of the leftist sects who
were influential in the years of gay libera-
tion following the Stonewall Rebellion of
1969. They were not entirely groundless,
inasmuch as the Federal Bureau of Investi-
gation did engage in surveillance of gay
groups. Nonetheless such fears can take
exaggerated form, as in the belief that the
AIDSviruswasdeliberately spread by some
governmental agency. Prudence requires
that one be on guard against inimical ac-
tivities by state agencies, but—in the ab-
sence of any real evidence—this is a belief
that clearly illustrates the possibilities of
exaggeration and panic that lie in wait for
those who are overly eager to detect con-
spiracies.
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PARENTS, LESBIAN

AND GAY

Society has traditionally treated
parenting as the exclusive prerogative of
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heterosexual couples whose union is sanc-
tioned by marriage. Of course when chil-
dren were born outside of wedlock, both
parents and children have been made to
feelthe stigma of illegitimacy. In advanced
industrial countries, however, recent so-
cial changes have eroded the dominant
position of the nuclear family, and made
single-parent units virtually of equal sig-
nificance. In this context families headed
by lesbians and gay men have become
more numerous and more visible.

Origins of Lesbian and Gay Pa-
rental Units. Some persons, who eventu-
ally come to acknowledge their homo-
sexuality, marry while still under the
impression that they are bisexual or that
their homosexual feelings are merely a
phase that they will leave behind once
they enter a stable union with a member of
the opposite sex. Although they may be-
come uneasy as the feelings emerge or
persist, nonetheless children may be con-
ceived and born in the initial years of the
marriage. A fcw persons, mainly gay men,
discuss their homosexuality with their
fiancées bcfore the wedding and, with
candor and mutual understanding, the
marriage may hold. However, increasing
numbers of parents who become aware of
their differcnt orientation seek and obtain
a divorce. In keeping with the tradition of
allowing the parents to remain with the
mother, lesbian parents then raise the
children. It is much less common for a gay
father to retain custody of the children. In
other instances childless lesbians and gay
men may adopt children, though this has
led to some controversy.

Some lesbians have conceived and
given birth as a result of artificial insemi-
nation by donors. Since many doctors frown
on this practice, associations have been
formed to help prospective parents to
accomplish the insemination themselves.
As in the case of childless heterosexual
couples sceking artificial insemination,
the potential donor must be screened for
genetic and health reasons. In many in-
stances a gay man is the semen donor, and




in a few cases both parents agree to bring
up the child together (“coparenting”}. In
the latter situation it is essential for the
parties to sign an agreement drafted by a
lawyer, so that custody battles do not
occur later. Some potential lesbian moth-
ers prefer to obtain the semen from a
sperm bank—where the donor renounces
all rights—so as to avoid the possibility of
a custody dispute.

After establishing a new house-
hold, the lesbian or gay male parcnt will
date others of the same sex, which often
leads to a permanent arrangement. There
are then two persons of the same gender to
raise the child. Sometimes the lover is
called “aunt” or “uncle,” but many chil-
dren accept calling both “mother” or
“daddy.”

The Children. It is generally
considered advisable for the lesbian or gay
parent to “come out” to the children at an
early age, indicating that she or he is
“different.” If the child learns of his or her
parent’s homosexuality through hostile
remarks of playmates and relatives, they
may have a negative reaction. In general
girls accept the news of the orientation
with some ease; boys initially resist, but
then also usually come to accept.

Studies have shown that children
of lesbian and gay parents are no more
likely to become homosexual than those
of heterosexual parents. Many lesbian and
gay parents raise their children in tradi-
tional sex roles, others in less determinate
modes. Sometimes boys are subject to
“reverse sexism” on the part of leshian
separatist parents, or this result may occur
indirectly, as when a lesbian mother is
told toleave an all-women commune when
her son reaches the age of twelve. On the
whole, however, lesbian mothers and gay
fathers—despite the economic difficulties
that they often face—prove loving and
supportive parents for their children.

Custody Problems. For the last
hundred years, the usual position has been
that when divorce occurs the motheris the
best person to raise the children. With the
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current general questioning of sex-based
privileges, this principle too is less firmly
situated than formerly. Hence the hetero-
sexual father in a divorce case is more
likely to contest the granting of custody to
a lesbian mother. In many instances the
court battles that ensue are the result of
bitterness that has accumulated over the
course of an unhappy marriage. Such pro-
cedures are expensive for the litigants and
often disturbingto the children. Inasmuch
as custody decisions are never final, a les-
bian mother may later have her right to
keep her children challenged. Insomecases
the lesbian or gay parent is simply seeking
visitation rights, but these too may be
contested. Gradually abody of law is being
developed which makes custody and visi-
tation decisions more predictable, if not
always more just.

To deal with these and other
problems support groups of lesbian moth-
ersand gay fathers have been formed. Many
members find, however, that they derive
benefit from these groups even when they
are not experiencing any problems. Being
a homosexual parent is a life situation all
its own, and sharing experiences in a posi-
tive atmosphere is rewarding.
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Paris

From the high Middle Ages on-
ward Paris was the political and cultural
capital of France. After the religious and
political turbulence of the sixteenth and
seventeenth centuries the city emerged in
the eighteenth century with its modern
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role as the ville-lumiére, 2 major interna-
tional center of intellectual endeavor and
tastemaking.

The Eighteenth Century. Al-
though the philosophes, the era’s influen-
tial intellectuals, did not always reside
there, Paris was the natural fulcrum of the
Enlightenment’s effort toward social re-
form. Significantly, the last public execu-
tions for sodomy, those of Bruno Lenoir
andJeanDiot, were carried out in the Place
de Greve in 1750. Despite the advance of
the new ideas, the Old Regime remained
an uncertain environment for sexual ex-
perimentation, as the Marquis de Sade’s
twenty-six years of imprisonment, much
of it in the Bastille, attests. As early as the
eighteenth century, it is clear that the
Paris police kept records of the “infames,”
astheywerecalled, evenif noindividual or
mass arrests ensued. Certain areas of the
city, notably dark and dead-end streets,
were cruising grounds and even the scene
of orgies after nightfall. The safest path to
pleasure was membership in an erotic club.
In 1777 L’Espion anglois of Pidansat de
Mairobert carried an account of the So-
ciété des Anandrines, a group of lesbians
who assembled for mutual gratification. A
few years later the novel Le Diable au
corps by Andréa de Nerciat, published
only in 1803, described the doings of an
aristocratic orgy club.

Denounced by the philosophes as
relics of medieval barbarism, the old laws
against sodomy were swept away in the
wake of the French Revolution, and a brief
epoch of freedom of the press ensued, as
illustrated by two surviving pamphlets,
Les enfans de Sodome and Les petits
bougres au manége, which implicate sev-
eral prominent members of the National
Assembly.

The Nineteenth Century. The Na-
poleonic period and the Restoration saw
the emergence of a new bourgeois capital-
ist culture, by definition amoral and pleas-
ure-seeking—an ethos well captured in
the many volumes of Honoré de Balzac’s
Comédie humaine which has as its back-

drop the France of the July Monarchy. In
the 1840s the bohemian subculture of the
Latin quarter emerges fully into view.
A subculture characterized by freedom
from family ties and restrictions, and there-
fore by erotic licence, it was immortalized
in Henry Murger’s Scénes de la vie de
Bohéme (1847-49). Also, at this time the
first studies of the criminal underworld
of Paris were published, with information
on the blackmail that could still be prac-
ticed against wealthy and prominent
homosexuals because of an intolerant
public opinion.

It was the Second Empire {1852~
1870), in the massive urban reconstruc-
tion projects of Baron Haussmann, that
created the modern visage of the Paris of
the great boulevards. Behind their showy
facades lurked a fascinating underworld—
a second city as it were. The contrast
between the wealth of the aristocacy and
haute bourgeoisie and the poverty of the
masses favored prostitution in different
forms, especially on the part of the hand-
some and well-built but poorly paid pro-
fessional soldiers. It was this type of sexual
commerce that underlay such groups as
the Société des Emiles, a circle of promi-
nent figures of the Second Empire who
were discovered by the Paris policein 1864
to have members of elite regiments of the
French army at their disposal. Other rec-
ords kept by the police showed how young
menwho had prostituted themselves could
then drift into crime as a profession. While
homosexual activity as such was not a
crime, the authorities could still intervene
when they saw fit under statutes that
loosely penalized sexual “immorality”
(délits contre les moeurs).

From 1871 to 1945. Under the
Third Republic, Paris did not lose its repu.-
tation as a center of vice; it even became a
haven for wealthy homosexuals and lesbi-
ans who chose or were forced into exile
from the English-speaking world with its
prudery and intolerance. Englishmen such
as Oscar Wilde could find Paris an inviting
haven for their pleasures, while the bohe-
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mian quarter could shelter Paul Verlaine,
" whose poems include a series that frankly
celebrate homosexual love. Lesbians from
the English-speaking world, such as the
wealthy Natalie Barney and her lovers
Renée Vivien (Pauline Tarn) and Romaine
Brooks, as well as the modemist Gertrude
Stein and her companion Alice B. Toklas,
found Paris a congenial home. The world
of the upper-class French homosexual was
recorded on the immortal pages of Marcel
Proust’s Sodome et Gomorrhe, in which
the character of the Baron de Charlus is
supposed to have been modeled on Robert
de Montesquiou-Fézensac.

Under the Third Republic erotic
publishers such as Isidore Liseux and
Robert Carrington could produce their
wares in both French and English, reprint-
ing the classics and bringing out new vol-
umes, including translations of the early
studies on “sexual science” that had be-
gun to appear in Germany and Austria but
could notbe sold openly in England. French
erotic literature flourished at the turn of
the century, with lesbian love as a fre-
quent theme, though usually from the
standpoint of the male voyeur. One of a
series of novels celebrating the adventures
of a fictional Club Gérando even ascribed
a different sexual practice to each of the
Cities of the Plain, with sodomy as the
starting point.

Interwar Paris remained a mecca
for the foreign homosexual, some with
literary pretensions (“the lost generation”).
For foreigners and locals alike, a clandes-
tine gay subculture existed unknown to
the average citizen. Each Mardi Gras there
was a Magic City gay costume ball on the
left bank which thousands of people at-
tended following an old tradition. How-
ever, the attempt to create a homosexual
monthly entitled Inversions (1924-25]
foundered when a prosecution inspired by
the interpellation of Catholic deputies
triumphed in court. The Paris of the 1920s
lagged behind Berlin in the extent and
openness of its homosexual activity.

s

PARIS ¢

The Depression years were far
more sombre, but one significant event
occurred whose homosexual background
has not been fully appreciated: the 1938
assassination of Ernst vom Rath, a secre-
tary at the German Embassy, by a young
Polish Jew, Herschel Grynszpan, who had
met him at the café Tout va bien in the
capacity of a pimp arranging encounters
with French hustlers. This event served as
the pretext for “Crystal Night,” Novem-
ber 9, in which Jewish synagogues and
businesses in Germany fell victim to po-
groms organized by the Nazis that spelled
the virtual end of Jewish community life
in that country. Paradoxically, the mur-
derer fell into the hands of the Germans
when France fell in 1940 but could never
be tried because Hitler feared the humili-
ating exposure of the “martyr” vom Rath
as a homosexual.

After World War I1. Postwar Paris
saw the appearance of the first French
homophile organizations and their publi-
cations. An early journal named Futurs
{1952-55) had contacts with the move-
ment organized around the C.0.C. group
in the Netherlands, but expired after 17
issues. Longerlived was Arcadie, amonthly
that began in 1954 and lasted into the early
1980s. Its pages carried the most serious
and intellectual discussions of that period,
when the German movement was barely
reviving and the American one was young
and inexperienced.

The coming of the Fifth Republic
was asetback, as the De Gaulle regime had
its clerical-authoritarian overtones of
puritanism, but theradical demonstrations
of May 1968 and after saw the dam break,
and Paris sprouted a diversified gay sub-
culture inspired by that of the United
States, with its network of organizations,
bars, bathhouses, and erotic bookstores,
some with incongruous American names
such as Fire Island and The Broad. Gay
political groups spanned the spectrum from
far left to far right. Beginning in 1979 the
journal Gai Pied, explicit in its illustra-
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tions and advertising, became the leading
French gay publication, covering life in
both Paris and the provinces. Homosexu-
ality became a respectable theme in the
world of the literary salons and publishing
houses whose debates set the tone for the
intellectual life of France and many other
countries. After the decline of the influ-
ence of Jean-Paul Sartre and his existen-
tialism, new sets of intellectuals, structu-
ralist and post-structuralist, took the stage
in Paris, attracting followers at home and
abroad; prominent among them were
Roland Barthes and Michel Foucault.

The steadily increasing prosper-
ity of France as a whole has brought the
consumer society within thereach of many
gay Parisians, who have not spurned the
pleasures of fine clothing, entertainment,
and foreign travel. A gay radio station,
Future Génération, broadcasts twenty-four
hours aday, and the Minitel system makes
computer dating possible. Paris hosts the
only successful gay church that originated
in Europe, the Centredu Christ Libérateur.
Less favored by the new prosperity is the
large section of the working class of North
African origin, known colloquially as “les
Beurs.” Retaining a strong sense of family
solidarity and aspects of Mediterranean
homosexuality, these mainly Muslim
French citizens are subject to stereotyping
by the majority, a situation complicated
by the fact that many hustlers are Beurs.
An attempt to establish a gay mosque in
Paris failed. Although the French capital
is less renowned as a gay center than
Amsterdam and Berlin, the overall attrac-
tions of Paris still suffice to draw enor-
mous numbers of foreign gay and lesbian
visitors.
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PARTICULAR FRIENDSHIPS

This term has been applied mainly
to the emotional attachments of adoles-
cents, particularly in closed institutions
such as boarding schools, monasteries, and
convents, who are passing through the
“homosexual phase” of theirdevelopment,
but it is sometimes extended to the affec-
tionate pairings of adults. Used in French
as early as 1690 in a text entitled Examen
des amitiés particuliéres, it was adopted
by Joseph-Frangois Lafitau to describe
male-male relationships among the
members of Amerindian tribes. In 1945,
the novelist Roger Peyrefitte adopted the
term for the title of his novel [Les amitiés
particuliéres; in English, Special Friend-
ships) about the tragic love affair of two
schoolboys at an exclusive Catholicboard-
ing school in France on the eve of World
War I Internationally famous, the work
has become a classic of adolescent male
love and so consecrated the term in that
specific meaning.

The text of 1690 describes those
involved in a “particular friendship” as
constantly secking each other’s company,
sharing their most intimate cares and griefs,
and covertly violating the rules of the
institution, while keeping others at a dis-
tance and excluding them from their con-
versation. The authors who recount such
friendships agree that physical intimacy
may, but need not be part of the mutual
affection. Such writers include the novel-
ists Honoré de Balzac {Louis Lambert),
PaulBonnetain (Charlot s’amuse), Camille
Ferri-Pisani (Les pervertis—Roman d'un
potache), Jehan Rictus (Fil de fer), Alain-
Fournier (Le grand Meaulnes), and Amédée
Guiard (Antone Ramon).

The British public school has an
analogous phenomenon, but far more
strongly tinged with sadomasochistic ele-
ments because of the system of “fagging”
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(not related to the modern American
meaning of faggot/fag), in which a younger
boy had to serve an upperclassman as his
menial. The diaries of John Addington
Symonds and other sources portray the
Harrow of the 1840s as a virtual jungle
where adolescent lust and brutality reigned
unchecked. Every good-looking boy was
given and addressed by a female name, and
was regarded either as public property, in
which case he could be forced into (often
public] acts of incredible obscenity, or else
made the “bitch” of an older boy. On the
other hand, there could also be romantic
friendships at public schools, inwhich one
boy was younger, handsome, in another
house, and in need of protection; such
relationships were usually left asexual, to
preserve the romantic glow. The partici-
pants would probably have liked to give
them physical expression but were re-
strained by the pressures of the milieu. A
modern classic novel on this theme is
Michael Campbell’s Lord Dismiss Us
(1967); an American counterpart, John
Knowles’ A Separate Peace {1960), has a
tragic ending.

The analogous relationships in
girls’ schools were named crushes or
smashes. Because the sexual element in
these feminine attractions is often deeply
sublimated, the pattern appears unmis-
takably in books written for adolescents
themselves, even in the era of Victorian
prudery. Just because intense emotion
between girls was lessinterdicted and more
overt physical expression allowed, the
lesbian equivalent of particular friendship
could be delineated more clearly. Colette
depicts such an attachment in her early
work Claudine a I'école (1900), Dmitry
Merezhkovsky another in his The Birth of
the Gods (1925). In the film Mddchen in
Uniform (1932), based on the novel The
Child Manuela by Christa Winsloe, a les-
bian “special friendship” ends in terror
and tragedy.

For many participants in special
friendships, the whole experience was a
moment of adolescent romance and ideal-
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ism which they would leave behind as
they matured into the heterosexual affairs
of adulthood. For a few, it was an initiation
into the realm of homosexual experience
that would remain forever tinged with the
afterglow of youthful tenderness and
mutual devotion.
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PasoriNi, Pier PaoLo

(1922-1975)

Italian novelist, poet, filmmaker,
playwright, and polemical essayist.

Life. Born in Bologna, during
World War I he took refuge in rural Friuli,
where heremained until 1949, becominga
member of the Communist Party. In 1949
anticommunist political enemies madehis
homosexuality public, creating a scandal
that led to his expulsion from the Party,
ruining his career as a teacher, and causing
him to move to Rome.

In Rome Pasolini came into con-
tact with the world of the slums on the
outskirts of the city, which he portrayed in
his novels Ragazzi di Vita {1955] and Una
vita violenta {1959). His novels were ac-
companied by poetry of high quality, as
seen in the volumes Le ceneri di Gramsci
(1957), La religione del mio tempo [1961),
and Poesia in forma di Rosa (1964). These
publications brought him fame, but also a
series of prosecutions {often for “obscen-
ity”) that were to dog him periodically
throughout his life.

By theearly 1960s Pasolini’s name
had become one of the best known in
postwar Italian culture. He had also pub-
lished essays and anthologies which served
to keep him in the public eye. Interna-
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